Chapter 16

Question: A gentleman asks howss : Uk HegHE Y8d &—-H & 39
far do you agree with Shankargper & <79 fhasT 9899 & & @9 1

who says, ‘Eliminate the mindciui wq 9 faer = e =ne?
completely’?

Krishnamurti: Not having readF=rifi : =fF HY fwY & & 9gT ©
Shankara, | cannot answer. But ggfeim =9 usH @1 ITOX 39T A% Q@ 99g
think it is very important to find outwg; 2 LK | ¥ g 9Edar g % R fog
for ourselves and not repeakeeegel 7w B fF =9 9T ST¥ET gm
Shankara or Buddha. The difficultyy o= 5 e & Tear ©@g & =q 9%
with most of us is that we havqi Al el enE H o siTaads dni )
read, we know what other peopl N T & aF TT ad

have said, but we do not know at .
what we ourselves think. Truth is™ g gg uar B & 6 e @ e,

not something given to you througfX & & &l ‘_’”:'% fep &7 ) dre
a book, through a teacher; you mu§fd BB T&T T&1 & 18 o9 fohefl geash
find it out for yourself. Truth is not™T el freres & \remw @ 91 @, g4 Al
the ultimate truth but the simple3sTdehl &H & @SN BFT | T P IXH
truth of living, the truth of how toa® =& & afcs AFHAAT & Siad i
solve any problem—which cannotfisfi-arst d=ag 2, g 9 998 9 &
be solved by merely having & @t ®, zgal @@t & Jer ¥ &,

revolution on that level. N7 BFE 99Er T B dad 39 WY 99
Bl il & ERT HH S G S
el |

So, it is very important to find outsdiIY T& IT TN ST AT HEwagol
for ourselves how to think. Youg & =9 T &9 &1 AT o9kl |59

cannot think if your mind iISfst T=T T UHET & o, 3T
burdened with authority, with othefyogrgi & aer 3T

el
beliefs. The truth of the Buddha Oframe 81 &¢ TE7 | =
&l

of the Christ or of Shankara is no{:m_| e )
your truth. Truth does not belong t% . i
fet T EF 21 2 a1 WreT ear B

any of us. It must be found. It can .
only be found when | understanc?ii_a P ¥l O ST "epdr ® o H

the total process of my mind. FoPTo1 HT ER
Lk BT
3

4
9 op
g
3

i
the mind is the result of time, an NAR
so long as | am thinking in terms off THT & T
time, | cannot find truth. So, if youd® T3 & el B Hehal | FARIY
compare what | say with whatmg #} @il 9 Y A=Al g5 &
Shankara or Buddha has said, yagraesy & o I B, O A9
will never find the truth of the grgfgear &1 Heft gar T T 9ETT | AfFA
matter. But you will find the truthgfy org o1q® w91 #1 & #=<a 999 ==
of the r_nfétt.er if you can ?]ursule YOUR 3% & Sua arafasdar @ S o |
own mind in operation; that alone i e e
the liberating factor—not an%g SN g S ;E:”iz” é;;b—gﬁ' a7

economic or social revolution.
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g

4

Question: Is there such a thing ase= : =T fREll U a%g
IE§

an  absolute truth, timelessyzq g 8, & 4
measureless, and permanent?  fyog 7

T ST
g, STuRAy

i %

Krishnamurti:  Is  not  truthF=miki : =1 99 FB TEAT T8l 2
something that is to be found fromafor-ufererer @sm SE? T IQ QT Bl
moment to moment—not a thingy =g & =1 gad, 9 @ad AR ™
which is continuous, absolutegy gy o1 Gwar 2?7 TOd, wE-TES
permanent? Those very WOfd@ﬁ_{ e e D Uit e w9 e
absolute, permanent, continuougaﬁ% ¥ oiw Broer oee wE gv BN
imply time, and that which is of P

time cannot be true. That which i§ ¢ AR q?qq'
true is only f EOT-HfcetoT Bldl & AR g8 dad wel &l

y from moment to

moment, and it cannot b | A FE TG T o @ aw T o,
continuous. What is continuous i€1X T el «fl @& @1 g&YT
memory, and memory can projectidl B, T 8T Y B TH IA~ HL
anything, any kind of illusion. Butdesil 2 | Wg ST 9 & 39 @S 99 &
to find what is true, mind must béslT H=7 1 HIT & TihAT A A BT
free from the process of time, fromge=t &, 79 & fT 9, a:[iﬁqa_cﬁﬁ e
memory, from the experiencer angqy STgHd fopar Sar ® sS4 fawm & ge
the experienced. To find out what ig\qr atszp &1 e o7 2 =T Y B
truth, the mind must be from%rq O ) T Ta Al B A7 didam

moment to moment, Withoutﬂzﬁ 2 BT IETE T
continuity.

Question: You have said that trutlis : &9 shed & 6 @ s & @ B
2

is beyond knowledge. Is thW 9 % I 9™ B dr 1
knowledge of an unconditionedwesr arar 27
mind truth or falsehood?

Krishnamurti: | do not understandprffci : & 989 &I &l dHsl 91 &l &
the question. One of our difficultiessaTdr e e & % =9 el o ar &
is that we want to go intOqeprr & Hizs Rysid a9 @9 &1 &89
abstractions immediately. We walgz sy =omey ¥ @5 o a1 2, =9 T2
to know what truth is, we want 0 == % 9% T T, UX B IS
know what God is, but we do no;%;r ST R el @ war ﬁ’ TR TEHT
know how to Ilive without % FA A B0 2A HHel A e, s

acquisitiveness. Instead 0 5 a3 . 5
understanding that, we want 3’7 F1 & =9 ==l oAl =led &,

discuss what truth is, but a mad g ¥ I Mg T W TFHA T© FA
who is acquisitive can never findi&l ST HH & @ 1 &1 9Xg afE H
out what truth is. But if | can begirfl® &l dgel gfkar =, ‘SR Al #Hi
to understand the whole process SficTdl I THEM AT & o A¥E H I
acquisition, the demand for thegw=r ures foF aredfaehar m B

‘more’, then perhaps, | shall

understand what reality is.

Question: ‘To think for oneself is tos : ‘®aw (o=t F=iaT HA /T &
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think like others.’ Is that so? Aqad & S «Flt & d¥e 9 dr=en
oqr 8 F4r?

Krishnamurti: Is that not life? Is ourF=MERT : a1 Slied Q& & 8l 287 /0
thinking now so very different fromzg a9 saR G== &1 dOH1 TR 9 B
others? To think for oneself is tGy= ¥? Paa o190 AT T =T N
think like anybody else because Wg azves & ST &1 &9 9 Rpa-T-Tpa

do not think individually, _ o~ . .
creatively; we all think alike. You T&l I, BF TAMCTH @ | Tl A=,

think like a Communist, if you are & X
Communist; if you are a Hindu;& | 1% 39 FgRE % a1 o HYRE B
you think like a Hindu. To think TIRT & foaR ®ed €, <liX g ey
freely, you have to be aware of fEg @ ate 9 e & g
thinking alike, to understand all thé=id= & T oTUeHl 39 T=A & Uid
implications of thinking alike, why &=T 8r’Tm f6 g <ff IR & o3&
you think alike, why you areqea ¥; Y 79l I 9HzET XM
conditioned. Obviously, to thinkerg fpelt X @5 axe +=IF d=d &, o9
freely, completely, revolutionarily, geprara a9 ¥ ok o & axe Riw
means great danger, does it noLZs 3 S T At @, st EEe
You may lose your job. N N N 3?1%%'!‘1 S —
g % @da w9 9, 99 9 9 il
T 9 ded H oA © 98T g9 TR H
AT HEAT, & A? 8 dhal & 39 BT
STMUeR ST AL | BT 991 U |

To think freely is to bewds &7 ¥ AR HH & Tdad
unconditioned. But we are allgepRasar 9 Herd 2 SIHET | tr{—g' =9 g9
conditioned in our own peculiatage-s1qe @ Tdw A, A &1 9
limited ways. So, if | know | amgepig & s &g &1 o o9 § 98
conditioned as a Hindu;s and if JE":[ . ;

e g 6 g1 s g @1 d® 4@
free myself from that condltlonlngw F fm W o2, A aE &

then only is it possible for me to be__~ .
entirely revolutionary, to be not like ATH I THR H RIS

‘this’ or like ‘that.’ But first | must 370 P aﬂT g qr et af’:ﬁ
know that | am conditioned, which™¥ & Sl 21 =T Hsa
very few of us are willing to admit.f® ‘T’ a1 TH' H TE B
To know one is conditioned, and t&1 g3 Z& THST BT feh q deEpras g,
set about freeing the mind from thaiX 3A-F= @FT & I8 WIeR & 9 &
conditioning, requires a great dedf HWEPRE= g I8 M UH & faQ &
of insight, persistence, constanterRe<ar @ 99 <l THT HA & T
watchfulness—a watchfulness gz 39 ofdd Ut ofadfte, omeRd woret
which there is no judgment, Nfx waq omrEE WY @& SEE el
cqmparison. Then you_WiII find th_e%__@ B ST ST é?ﬁ > Faud
mind becom_es very quiet, very stlll:r frofg & 5 GET | A T aIE e w
Then only is it possible for th .

rdia A, when fFigEe & ST 1 oA

mind to know what truth is, what .
WWQIQ‘II%WW%WW

freedom is.
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Question: Man lives in poverty andiss : A= &l AR 99 H S @M 3|
fear. The gods of such a society afexy g % S & fee O A G

bread and security. What else caft spem B zaa ommar ¥k =t/ =
earnest men offer? FT X Ty N7

Krishnamurti: To bring about aF=rifi : T&Er mifa @ FEd 9@
revolution in which bread andqg&: F Al 3T G W Bl,
security are given to all, is thagmgfaes =ity 2?2 =1 sHifg aa s

revolution? Is revolution merely atrraer qv e 2? o9 aw = @ &7
the  economic  level?  You

understand?

We see there is poverty, hungeg 3@ @ & & TO&r 28, @ &, and
every kind of economic miserysfix =g a3 & STf¥h =T g | T 9=
Earnest men want to see th@'@' aq‘iﬁﬂ' qciJ.“q ﬁ' SENIE Eﬁ[ SESE| Eﬁ'
necessity for change now. At whagzge qegd HIAT TEd | qE aad
level is this change to be brough:;jo_xcr ¥ W ™ SET Aneu? g4 Sad
about? On the economic level only%qﬁéa; SHT UY AmeE S R 27 oA
Or is it necessary to have a tota # G § o Gyl i 'W

revolution in man’s thinking? If '3 ) i
such a total revolution is possible—e’?ws"qEB &7 Qﬁ Al Rk | T
| say it is possible—that is the only 9 S-Sl H @edl g 5 = o &
way of solving our problems. HHa B-- aE GEesll & w@HiEr 6

THHE Tl & 9ehal B |

There can be real revolution onlgdfges Hifd Had Tl 9 & 19 A9
when you understand the totalyqr ST &I dqel wfkar & F9s &,
process of your being—which isgrefg emg orge G=-RER &, 9= SiE=
your thinking, the ways of yourshy § S—adei @ 999 o oX o9
living—and cease to be a Hindu sz o &g 5 o <@ | o9 o9 &=
a Christian. When you are a tota&lﬂa N T g aeft eniie Tmen =a

human being, only then will the
economic problem be solved, an F:_%ﬂﬁ’ g8 FREl ot Td% § 'd A

not otherwise.

Question: What is personality2iee : =aferde @Fam BIar 87 39 M s
How can it be built? & [T =1 T 'Y

Krishnamurti:  You talk about®Fmfi : o9 =uffa & a) ¥ Q¥ ard
personality as though it werepy @ ¥ AMI I8 Hig Had FHET
something like building a houseqmer 211 =faa BEfor & =T
The very desire to build asgy syger TR oIk § & &< oFr &
personality brings about self-gjjr T5i BrEw T B @ E oae e
enclosure. We are talking Otcug‘ T S W_a@j ot
something totally different fromzqﬁ’z_|a 3 ﬁ’P:l'TUT 3 ﬁl%l‘l?—[ S . %’l

building a personality—coat, tie, . | .
trousers, and clever talk, all thaf® F&7 ¥-JHIT % 9} H el dich 394
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We are talking of somethinggehed ST@ T S19 Y @ &, 89 T8 «
entirely different, not of self-fiem &5, SO @ =1 79 HH & I
improvement, but of the cessatiogg ¥ <t f&g 3, < "Tdax 3,
of the self—the self as a Hindu, thesrsifges o1 ofifes Ja1 & =9 § £
self as a professor, the self as Py a3 oTaY AW A e HEH AN
political or religious leader, the selfﬁr EI%FI’T S 9 Sogfig Ao v S é\”l
that says, ‘| must save the country,’ ’ .

Tl 98 @ & e ofd 8 S STEsasd

the self that says, ‘I know the voic S
of God.” It is that self that must% S B d ST T

totally cease in order that the world
may live.

Ea)
F
Sl
S

Question: Agreeing that the mind isis : o& &6 8 6 &9 1 4

to be unconditioned, how is one tgrar STHT TTaTH B, 9T T8 BN HA?
achieve it?

Krishnamurti: If you agree that theprfi : afe &9 o8 99 9 8 &6 #74
mind must be unconditioned, howvepr {-‘i{*&fﬂ(gq’d 29T STEF & al Y o9

are you to achieve an unconditionatg =y AR I & forg am Ha?
mind?

| think most of us see thed &9z g€ 6 A" & SRR @R d9
importance of the mind which isf HwprogeRT 29 & #ewd @I 3T 9T 2 |
not conditioned. But actually mostq—{g JEga: BAH A oAty AEr Hegd
of us feel that the mind can bessy & 75 79 @7 ofw o1fts J=av a=m=m
made better, with a better state ok waqr & 3§ ot o= HwHR RU
conditioning. That is one of theFrr . %’l TE P dgd a9 TerdEE
great fallacies. The problem is no%| e O e m'ﬁ% o9 @
how your mind and my mind are to’%cbl(gcrd N

be unconditioned but how the"
conditioning of the mind takesT TP ® B 7|

place.

The conditioning of the mind take$3rerr, w¥uxy, 9RaR, 9, «H, A
place through education, does #nfe &% Aremw ¥ H9 &pRE= 8l &, 8
not, through tradition, throughfss =gi? wRg WO, [earE, ergHd @ o
family, through society, throughgor qAd: HEA & T A HEE A
religion, through belief. But behindsem%l?r B T e = Ut ey
tradition, belief, experience, there i%qﬁ F @ e T oud E@% = &
FHT AN o | I AT TS B,
dominated by desire; it is that : e .

which conditions. Then, you will X Sf%d &l M &Hd | 9g A<
say, ‘How am | to stop desire?E=8T I T0 dfba1 &1 95 dd & @ I8
You cannot. But, if you understand¥Tal ==l 8 o =81 @1 3 & S |
the process of desire, then there is a

possibility of desire coming to an

end.
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These problems are much to@ THEM za=it Sifed & & 39 T
complex to be discussed casuallgﬁ_qﬁ ST 9 S9Ed Jel B AT 9ehdl |
You see again what is happeningsrg 23 gg & 5 & &1 <& 2| &9
We want to deal with abstractionsgyy snfezes fyspsf 9v oT=RoT &3 &0
We do not see the importance % Y S e gE 95 g o @ ¥
living from moment to momenter & fet gramog 1 BT Tprr. T
without authority, without fear, 3 fae = ’

without the desire to find out thaﬁ;‘cﬁ T b, ag S ROl A=
one is acting rightly. gl BRI SR & ¢ 5

&ToT-TfreToT ST fohc=T eyl 2 |

To find for oneself from moment tosfiast @ 8T &1 9 Hd S &, A9
moment the way of living—thesrqsy [t & AT FdEd Hd 8, ST9
way you treat your servants, therqy & T @ri @ 9 &7 9 Si9d g,
way you talk to your superiors, thegy G=a oiix TEgH ¥ =g ga o
way you think and feel—it is there{:RT fafag 3w F50 X feAea 3 o
that the truth lies, not somewher&r{ TR 9 oo T oaEy T oad
behind the Himalayas. But you see . me = .

we are not interested in all that. W E“T_ﬁ H B P B A e | gtn_&
are interested in discussin AFT AT FAT TEA AT A J
Shankara and  other deefl™ & ST f% T@mEd & aii% ¥ 1 Wy
philosophies; that is an escape. BA#S § oqd B9 0 HEYON Bl ST A
if | know the workings of my mind, &, SO B&H & AR-CAhl B FHIH Al =
the ways of my heart, then there i1 W% &5 Hifd 8l 9 & GAEAT BIal
a possibility of bringing about a&, 3Tk U Hifd & dar #F ifad X
total revolution, and it is thatgzer TfUd HT Tehal 2 |

revolution that can bring peace ang{

security to the world.

January 10, 1954 90 S 9EY%%
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